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Abstract: This research focuses on the contribution of a great luminary who lived during the middle of the
7th century until early 8th century Hijri named Hibatullah bin 'Abd Al-Rahim Al-Barizi. He was a scholar in the
ShafiT school of thought who had greatly contributed to the realm of Islamic sciences during his time. He was
instrumental in instilling Islamic understanding within various fields of knowledge. His mastery in various branches
of knowledge had placed him at a very high level within the realm of Islamic knowledge that he became the
reference for religious scholars and students of knowledge of his era where they would travel and seek knowledge
from him. The descriptive method was applied to highlight the life history of this prominent scholar. At the same
time, the analysis method was applied to elaborate his contributions in the science of hadith. Studies have found that
he was better known in figh (Islamic jurisprudence) that his contributions in the science of hadith were not
emphasized in research conducted regarding his biography. However, his contributions in kadith sciences can be
seen in his works and his hadith narrations. It is greatly hoped that this research will highlight his life and the
contributions he had made in the field of hadith, from the perspective of the chain of narration or its writing.
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1. Introduction of two dynasties, namely the Ayyubids (Al-Ayyiibi) and
The 7th and 8th century Hijri is from among  the Mamluks (Al-Mamlik). _ _
centuries that had produced eminent Islamic scholars in Rapid advancement and progress in various

various fields, be it figh (Islamic jurisprudence), hadith ~ Pranches of knowledge during the Al-Ayyubi (567
(prophetic narrations), tafsir (Qur’anic exegesis), and H/1171 CE — 648 H/1250 CE) and Al-Mamluki (648

many others. Hibatullah Al-Bariz lived through the era ~ H/1250 CE — 922 H/1517 CE) dynasties were largely
influenced by the attitude of the rulers of that time,
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who were fond of seeing knowledge thrives. A plethora
of well-known luminaries who mastered various
branches of knowledge was born during this era,
including Al-Nawawi (d. 676 H.), Al-'lz bin 'Abd Al-
Salam (d. 660 H.), Ibn Taymiyyah (d. 728 H.), Al-
Mizzi (d. 742 H.), Al-Zahabi (d. 748 H.), Ibn Al-Subki
(d. 771 H.), Ibn Qayyim Al-Jawziyyah (d. 751 H.), lbn
Dagqiq Al-'1d (d. 702 H.) and others [25].

Historical sites built in the 7th and 8th century Hijri
as centers for learning can still be seen today in areas
like Egypt, the Levante (ash-Sham), and others, as
proves that knowledge flourished during that time.
Similarly, the masajid (mosques) during that period
was built not only as places of worship but also as
centers for imparting knowledge [32].

During that period, the zeal in seeking and
disseminating knowledge was not limited to the
scholars and people of knowledge; the ruling group
was also active in frequenting the circles of knowledge.
This was evident when Sultan Al-Nasir Muhammad bin
Qalawin attended a haditth recital in the year 725 Hijri
by Badr Al-Din Ibn Jama'ah and listened to the recital
of 20 hadith with isnad (chain of transmission) through
Tisa'iyyat Badr Al-Din lbn Jama'ah [13]. The ruler to
learning institutions also channeled properties given as
wagf (endowment) to spur the spread of knowledge in
that era [9].

The environment and atmosphere of intellectuality
at that time, to a certain extent, had shaped the life of
Hibatullah Al-Barizi unto becoming a prominent
scholar in the realm of Islamic sciences, which began
with his family that was well-known for their expertise
in figh, hadith, and other sciences that he rose to
become a well-respected figure of that time. Two
important factors had built the prominence of
Hibatullah Al-Barizi in particular, and other figures in
general, during that time, namely the rulers and the
family. The rulers' passion for intellectuality can be
seen, where during the reign of the Mamluks, many
masajid, learning centers, and madrasahs were built
throughout Egypt and the Sham region, including
allocation wagf funds intended to aid the students of
knowledge and the scholars. The ruling authority
spearheaded these efforts to encourage the growth of
knowledge in that era rapidly [36].

Family background also played a major role in the
educational development of Hibatullah Al-Barizi. This
can be seen through his life journey, where his earliest
teachers were his father and grandfather. In that era,
several families were known as the “Scholarly Family”
(or Family of Knowledge?) for having produced
descendants who were experts in various sciences
through several generations [23]. Riyad Salim 'Awwad
[31] in his journal titled Wazifah Al-Tadris F1 Madaris
Dimashq Khilal Al-'Asrayn Al-Ayytubi Wa Al-Mamltki,
also stated that family was a significant factor in that
era regarding the process of dissemination knowledge,
whether relating to al-Qur'an, fhadith, figh, or other

sciences. Not only Islamic-related knowledge that had
rapidly thrived during the 7th century Hijri, but the
knowledge of medicine had also progressed
tremendously within the Muslim world with the
emergence of written works by the Muslim scholars
themselves, as well as educational centers relating to
medicine [30].

Therefore, this research will focus on the biography
of Hibatullah Al-Barizi and his scholarly contribution
in the field of hadith.

2. Objective

There are three main objectives in this research. The
first objective is to know the biography of a figure that
had immensely contributed to the world of Islamic
sciences but did not get much attention from the
researchers. The second objective is to identify his
contributions in the field of hadith science. At the same
time, the third objective is to know the status of the
development of hadith sciences in the mid 7th century
until early 8th century Hijri through hadith
transmission and compilation during that era.

3. Methodology

In this study, the data collection method was based
on the library research method, where the researcher
examined data obtained from books, journals, and
documents available from libraries. This method does
not require the research to conduct a field study. For
data analysis, the researcher utilized the descriptive
method.

4. Results and Discussion

4.1. Background, Life History and Education of
Hibatullah Al-Barizi

His name is Hibatullah bin Abd Al-Rahim bin
Ibrahtm bin Al-Muslim bin Hibatullah bin Hassan bin
Muhammad bin Mansiir bin Ahmad [12]. He had been
attributed to several descendants, namely:

First: Al-Juhani which is attributed to Juhaynah,
referring to Juhaynah bin Zayd bin Layth bin Suwad
bin Aslam bin Al-Hafi bin Quda’ah [38]. This is
because the nasab (lineage) of Hibatullah originated
from that lineage [37].

Second: Al-Hamawi [35]. This is attribution to
Hamah, an area within Sham that is located between
Halab and Homs. Hibatullah was attributed to Hamah
because it was his birthplace, place of residence, where
he was appointed as the gadi (judge) there, and where
he had passed away and buried.

Third: Al-Barizi. This is an attribution to a place in
Baghdad that was referred to as Bab Ibriz. Hence, the
descendants of Al-Barizi have been attributed to that
place[29].

Fourth: Al-Shafi‘t [7]. It is an attribution to Al-
Shafi‘t madhhab (school of thought/jurisprudence) for
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he was a scholar ascribing to Al-Shafi'T madhhab,
where he was mentioned in the books of Tabagat Al-
Shafi‘Tyyah [18].

He was born on Thursday in Ramadan of 645 Hijri,
into a family that was well-known for its scholarship
and stature within a community known as usrah Al-
Barizi. Al-Bariziyyun refers to a family possessing
noble stature and knowledge in Hamah [8].

Hibatullah Al-Barizi continued to dedicate his
service to knowledge until the age of 93, where he died
in the night of 24th Za Al-Hijjah, 738 Hijri. The
following day, he was prayed upon and buried in
Dhabyah cemetery in '‘Agabah Nagirayn, Hamah [27].

4.2. Education and Knowledge/Intellectual
Development

About his early education, there was insufficient
information available. However, based on written
sources regarding his biography, Hibatullah Al-Barizi
received his early education from his father and
grandfather. Hibatullah Al-Barizi had heard hadith and
took the knowledge of figh from his father and
grandfather because his family was famous for having
literary figures. His father was known as the 'qadi
(judge) of all qudat (judges). When describing the
father of Hibatullah Al-Barizi, whose name is Abd Al-
Rahim, Al-YafiT [19] said: “He hailed from the
household of judges and leaders.”

After that, Hibatullah Al-Barizi went to every nook
and cranny of the Sham region in seeking knowledge,
whether in figh, hadith, nahw, qira'at and many others
from the scholars of the land, aside from his father and
grandfather. Among those scholars were:

1. ’Izz Al-Din Al-Farithi (d. 694 H.) [18].

2. Muhammad bin ‘Abdullah bin Malik (d. 672 H.).
Since Ibn Malik was a famous scholar in the Arabic
language, Hibatullah Al-Barizi took the opportunity to
enhance his knowledge in nahw (grammar) with lbn
Malik and served him [37].

3. Muhammad bin ‘Abd Al-Mun‘in Al-Harran1 (d.
671 H.) [39].

4. Tbrahim Al-Armawi (d. 692 H.) [4].

5. Muhammad Al-Tazafni (d. 705 H.). Hibatullah
Al-Barizi learned the seven qira’at from him [39].

Some scholars had issued ijazah (certification or
license to teach) to Hibatullah Al-Barizi such as Al-'lz
bin 'Abd Al-Salam (d. 660 H.), Najm Al-Din Al-
BadaraT (d. 655 H.), Abu Shamah (d. 665 H.) and
others [18]. His profound love for knowledge truly
manifested where he would frequent circles of
knowledge to listen to hadith or seek knowledge [35].
Moreover, he was a person who would not easily
become exhausted and discouraged in seeking
knowledge [16].

As he got older, Hibatullah Al-Barizi spent his old

age focusing on writing, producing many quality books.

His diligence in writing can be seen when he

repeatedly rejected the offer for the gadi position in
Egypt [37].

In his works in figh, he was very focused on the
work titled Al-Hawi Al-Saghir by Al-Qazwini that he
was successful in producing several books as sharh
(explanation) for the work Al-Hawi Al-Saghir, namely
Miftah Al-Hawi, Tawdih Al-Hawi, Taysir Al-Fatawi Fi
Tahrir Al-Haw1, and Idhhar Al-Fatawi F1 Aghwar Al-
Hawi [33].

Hibatullah Al-Barizt was also depicted as a person
who loves books, so much so that every time he would
hear about works written by his contemporaries. He
would strive to have enough funds and purchase the
book [7]. His earnestness and great passion for books
made him the person with the largest book collection of
that time [6]. After losing his eyesight, he gave away
his books as waqgf (endowment), with an estimated
worth of approximately one hundred thousand dirhams
[16].

4.3. The Scholars’ Praise towards Him

Praises given by the scholars towards him were
abundant, indicating his high stature in the realm of
Islamic knowledge. Hibatullah Al-Barizi did not only
garner praise from his students; prominent figures who
were older than him too expressed their praises. Among
them was Al-Nawawi (d. 676 H.), who complimented
Hibatullah Al-Barizi with his statement: “None in this
land is more faqth (having sound religion
understanding) than this youth” (Al-YafiT, 1997). This
praise is truly precious because when Al-Nawawi
passed away, Hibatullah Al-Barizi had just barely
reached 30 years of age, and yet he was considered as
one who is faqth in the land of Sham by Al-Nawaw1.

Likewise, other scholars praised and complimented
him, among those that can be briefly mentioned:

- Al-Zahabi [15] said: “Shaykh Al-Islam....he was
an imam, role model/exemplary, author, one who
masters various sciences, truly dedicated to knowledge,
has righteousness, tawadu' (humility), fearful (of Allah),
sound mind, reached the level of ijtihad and produced
many students”. Al-Zahabi[15] also said: “The leader
of the fuqaha' (jurists) is al- Qadi Sharf Al-Din Al-
Barizi.”

- Ibn Al-Jazart [28] said: “He was an expert in figh
and many others, ahead of others in virtues, scholarly
as an imam who is incomparable in religious beliefs,
safeguards his religion, tawaddu', and loves the Salihin
(righteous ones).”

- Abii Bakr Al-Maraghi [5] said: “He busied himself
with figh and other sciences, he was knowledgeable
regarding the madhhab, he was always with the judges,
he was the most senior of Al-Shafi‘T scholars in his
land, he was also a very intelligent person, always
seeking knowledge without exhaustion, very humble
and kind, possessing firm 'aqidah (creed).”
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4.4. Hibatullah Al-Barizi’s Contributions in Hadith
Science

Hibatullah Al-Barizi, who was a giant among
scholars of his era that he was deemed as Shaykh Al-
Islam by Al-Zahabi [15], certainly has made great
contributions and services in the intellectual arena,
especially concerning Islamic sciences. Among his
contributions and services rendered in the science of
hadith are the following:

4.4.1. His Contributions through Writing

In the world of writing, Hibatullah Al-Barizi had
contributed tremendously through his works relating to
the science of hadith, as well as other areas. However,
it is very unfortunate that a portion of his works in
hadith sciences are still manuscripts scattered in
libraries worldwide.

These writings, if no earnest effort is made to
compile them through research and tahqiq (verification)
upon those manuscripts, will cause the contributions of
Hibatullah Al-Barizi in the science of hadith t0 go
unnoticed by researchers. Some of his writings only
exist by their names being mentioned in books of
biographies, but nowhere to be found whether in
manuscripts or printed form.

Besides hadith science, his writings in other
disciplines are also largely untouched; they are not
studied and performed tahqiq upon that they continue
to remain as manuscripts for centuries.

The writings of Hibatullah Al-Barizi were praised
by many luminaries, both his contemporaries and later
ones, for having produced works of high quality and
well-known. Ibn Al-Wardi stated [37]:

“His writings became well-known while he was still
alive, as opposed to the norm, and blessed were his
writings with felicity.”

Ibn Kathir [34] also stated: “A prominent scholar
with many writings that are beneficial in various field
of knowledge.” Abt Bakr Al-Maraght [5] said: “He had
written works that are beneficial with regards to figh,
hadith, and qira'at.”

With his esteemed stature in terms of knowledge, he
had produced works in almost every discipline of
knowledge pertaining the religion such as figh, qira’at,
tafsir, hadith, aqidah, Arabic language, and others.
Among his writings in the science of hadith are:

1. Al-Mujarrad Min Musnad Al-Imam Al-Shafi

This book was attributed to him by Abt Al-Fida. Al-
Baghdadi [21] and others.

2. Al-Mundab Shar# Al-Mujarrad

This book is the sharh for al-Mujarrad Min Musnad
Al-Imam Al-Shafi‘1, which Hibatullah Al-Barizi also
authored. The actual size of this work amounted to four
volumes, according to his own student's records,
namely Abu Al-Fida [6] in Al-Mukhtasar FT Akhbar Al-
Bashar. Ibn Shahbah [4] also stated the same in his
work titled Tabagat Al-Shafi‘Tyyah. However, there
was no information regarding such work in the

manuscript format in this age. Most likely, it had
disappeared like his other works.

3. Al-Mujtaba Fi Mukhtasar Jami’ Al-Usil

According to Ibn Hajar Al-’Asqalani [7], Hibatullah
Al-Barizi had twice produced a summary for the work
Jam1” Al-Usil. There are several titles for the summary
of Jami’ Al-Usill written by Hibatullah Al-Bariz1 aside
from Al-Mujtaba Fi Mukhtasar Jami® Al-Usal, which
are Mukhtasar Jami’ Al-Ustil and Al-Mujtaba Fi
Mukhtasar Jami’ Al-Usul.

Details regarding Al-Mujtaba and Al-Mujtana were
mentioned by Ibn Shahbah [4], 1bn al-'Tmad, and others.
The manuscript titled Mukhtasar Jami' Al-Ustl written
by Hibatullah Al-Barizi can be found in several
libraries, among them is the Nar 'Uthmaniyyah Library.

4. Dabt Gharib Al-Hadith

Gharib Al-Hadith means lafz (wording) that is
difficult to be understood in its meaning and unique in
its main (text) of hadith [34]. Writings on narrations
having lafz gharib necessitate commentaries and
explanations, which became available beginning from
the end of the year 100 Hijri, initiated by Al-Nadr bin
Shamil (d. 203 H.), Aba ‘Ali Al-Mustanir (d. 206 H.)
and others.

This work produced by Hibatullah Al-Barizi had
resulted in a thick two-volume collection, as mentioned
by Yasuf bin Taghribirdi [39], Al-Dawudi [26], and
others. This book was finally produced by Hibatullah
Al-Barizi, having two volumes.

Unfortunately, this book did not reach our hands.
Furthermore, eminent scholars who lived a few
hundred years after the demise of Hibatullah Al-Barizi
were not known to have mentioned this book. Notes
and records from later scholars who mentioned the
biography of Hibatullah Al-Barizi only mentioned this
book as an excerpt of what has been mentioned by the
contemporaries of Hibatullah Al-Barizi without seeing
the book themselves.

5. Tajrid Al-Usal FT Ahadith Al-Rasil

Several manuscripts are kept in libraries worldwide
for this book, and they have yet to be scrutinized
through the tahqiq process. Among the locations for
these manuscripts are:

- 'ATi Al-Zubayr Balsar Library, Sana‘a.' [3].
-Dar Al-Kutub  Al-Misriyyah  Library
Manuscript for Tajrid Al-Ustl F1 Ahadith Al-Rastl

6. Tawthiq ‘Ara Al-Iman F1 Tafdil Habtb Al-Rahman

It is the summary of the book Al-Shifa of 'lyad bin
Musa (d. 544 H.), and he had arranged it into four parts.
Those are the first part on the virtues of the Prophet g,
the second part on the characteristics and traits of the
Prophet g, the third part on aid given to those seeking

to help from the Prophet & and the fourth part on the
karamah of the Prophet & [2].

There are several manuscripts for this book that are
located in various countries, among them:

[20].
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- National Library, Paris. Manuscript number 1970
[24].

- The Royal Library, Berlin. The manuscript for the
first juz (part) of the book, number 2569 [38].

Manuscript for Tawthiq ‘Ara Al-Iman F1 Tafdil
Habib Al-Rahman

Manuscript for Tawthiq ‘Ara Al-Iman F1 Tafdil
Habib Al-Rahman

7. Al-Wafa Fi Ahadith Al-Mustafa

This work comprises two volumes as stated by Ibn
al-‘Imad[1], and Al-Baghdadi [21] mentioned the book
as Al-Wafa F1 Sharh Al-Mustafa.

Until today, the works of Hibatullah Al-Barizi still
have their silsilah sanad (genealogy of the chain of
narration) that are continuous and connected to him.
This can be seen in thabat (compilation?) that compiles
the isnad (chains of narration) of ahadith and certain
books. For example, ‘Imad Nayif Al-Qahtani [1] in his
thabat titled Sulam Al-Wusil L1 Ahadith Al-Rasil Bi
‘Uqid Al-Juman Min Asanid Abi ‘Abd Al-Rahman
mentioned his sanad up until Hibatullah Al-Barizi for
his works.

4.4.2. His Contributions in Hadith Transmission and
Narration

Hibatullah Al-Barizi was also active in the hadith
transmission of the Prophet #. His preoccupation as a

qadrt that largely focused on the matters of rulings did
not hinder him from contributing in the transmission of
hadith.

Al-Zahabi provided evidence and examples
indicating that Hibatullah Al-Barizi had transmitted
hadith and Al-Zahabi also took hadith and riwayah
(narration) directly from Hibatullah Al-Barizi [17]. Not
only that, Hibatullah Al-Barizi narrated that hadith
through his sanad without going through well-known
writers/compilers of hadith books including sanad that
are ‘ali. For example, Al-Zahabi [17] mentioned:

“Hibatullah bin 'Abd Al-Rahim Al-Faqih di Hamah
had narrated to us. He said: my grandfather, Aba Al-
Tahir Ibrahtm bin Hibatullah had narrated to us in the
year 659 Hijri, stating that Ibrahim bin Al-Mudhaffar
had narrated to us in Mawsul in the year 596 Hijri,
stating that 'Abdullah bin Ahmad Al-Nahwi and Yasuf
bin Mugqallid had narrated to us. Abdullah said:
Muhammad bin Al-Husayn Al-Simnani had narrated to
us, while Yasuf said: 'Umar bin Ibrahim Al-Tanikhi
had narrated to us. They both said: Abii Al-Hasan 'Al1
bin Ahmad Al-W3ahidi had narrated to us, he stated that
Ibn Mahmish Al-Ziyadi had narrated to us, stating that
Muhammad bin Al-Hasan Al-Muhammad Abadi had
narrated to us, stating that Ahmad bin Yisuf had
narrated to us, stating that ‘Abd Al-Razzaq had
narrated to us, stating that Al-ThawrT had narrated to us
from Summay from Abt Salih from Abt Hurayrah,
where he said: Rasulullah # said: “Two ‘umrah can

expiate whatever sins were committed between them,

and the blessed hajj pilgrimage has no reward other
than Paradise.”

Such is the example of the hadith that Al-Zahabi
had transmitted from Hibatullah Al-Barizi in showing
that Hibatullah Al-Barizi also emphasized the aspect of
hadith transmission through riwayah. Aside from Al-
Zahabi, among other luminaries who were
contemporaries with Hibatullah Al-Barizt who narrated
hadith from him was Abt Bakr al-Maraghi [5] in his
work Al-Arba‘tn Min ‘Awali Al-Mujizin.

Some of the students of Hibatullah Al-Barizi took
hadith from him, where they would record it in a
specific book, in a collection known as Mashaykhah.
Mashaykhah, or its plural form Mashaykhat, which is a
type of hadith book that compiles all of the names of
the teachers that one has met and took hadith from,
whether through sama‘ (listening) or attaining ijazah
(certification) along with the sanad of those teachers
[34].

Mashaykhah lbn Al-Barizi is a book that collected
all hadith obtained from Hibatullah Al-Barizi whether
by way of sama' or ijazah from his teachers, whether
written by Hibatullah Al-Barizi himself or by his
students. Among Mashaykhah Ibn Al-Barizi that is
most comprehensive is the one written by Ibn Tughril
[27]. Al-Birzali also compiled Mashaykhah Ibn Al-
Barizi where he had taken out one just where they were
his riwayah [11].

The transmission of hadith during this time does not
have the same meaning as transmission during the early
century Hijri, for the meaning of transmission in this
time is the continuation of the tradition of the Salaf.
Aside from that, it intends to ensure that the sanad of
the hadith does not end with the writing of the hadith
in the pages of books.

4.4.3. Recognition Conferred upon Him as a Hadith
Giant of His Era

Hibatullah Al-Barizi was widely recognized for his
knowledge by many distinguished scholars during his
time and afterward. Al-Muhaddith was among the titles
that were conferred upon Hibatullah Al-Barizi, in
honoring his contribution and efforts in the science of
hadith. Al-Zahabi also included Hibatullah Al-Barizi in
the list of hadith luminaries from his time in his book
titled Mu'jam Al-Mukhtas, which is a book that Al-
Zahab1 wrote in compiling a list of hadith scholars of
his time, with whom he had the opportunity to sit in
their majlis (sitting? Circle of knowledge?) or those
who granted ijazah to him [15].

Ibn Sayyid Al-Nas, a hadith scholar and a
contemporary of Hibatullah Al-Barizi, explained that
the term Al-Muhaddith used during his time referred to
those who busy themselves with hadith, whether
through riwayah or even dirayah, as well as knowing
the narrators and narrations [14].

Even though Hibatullah Al-Barizi was better known
as a prominent scholar in the figh of madhhab Al-
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Shafi‘l, his contributions in the science of hadith
remain evident through the recognitions from various
scholars upon him. Al-Zirikli [22] also called
Hibatullah Al-Barizi as Hafiz Al-Hadith.

Muhammad bin ‘Azziz [29] in his work titled
Madrasah Al-Hadith Fi Bilad Al-Sham Khilal Al-Qarn
Al-Thamin Al-HijrT had listed Hibatullah Al-Barizi as
one of the hadith scholars in Hamah that was a
contemporary of lbn Taymiyyah, Al-Mizzi and many
others.

5. Conclusion

Muslim figures from time to time have devoted
their best to providing service to Islam, especially in
terms of knowledge. Hibatullah Al-Barizi was also no
exception in contributing knowledge to the Islamic
intellectual world. His efforts in the field of hadith
through writing on hadith lectures, explanations of
hadith which have ambiguity in its meaning, and
efforts to summarize and make improvements to the
books of hadith written by scholars before him deserve
the attention of scholars. In appreciation of the services
and efforts of Hibatullah Al-Barizi, it is necessary to
increase efforts either concerning tahqiq of the
manuscripts he has produced in the field of hadith or
the study of the methodology used by Hibatullah Al-
Barizi in producing various books of hadith.

Not only in the field of writing, but Hibatullah Al-
Barizi was also active in the narration of hadith along
with the hadith figures of his contemporaries as proof
of his seriousness in contributing to the field of hadith,
also showing that his focus was not only on the aspect
of dirayah alone, even also emphasizes the riwayah
aspect.
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